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ABSTRACT 

A study was conducted to gain an understanding on how people 

viewed on the Accountability of Resources and their forms in the 

Bone kingdom during the 7th Arumpone of La Tenrirawe 

Bongkangnge, and how the accountability values of that period may 

be compared to the learning of the value system for the present 

government. This research was conducted by using qualitative 

research with an interpretive paradigm of ethnomethodology. 

Results of this study indicate that Thew accountability values of 

Arumpone to VII Latenrirawe Bongkange was always aligned with 

lempu, adatongeng, getteng, sipakatau and surrender, and surrender to the 

god’s seuwaE, as a philosophy of life which implies seri’s and pesse. 

This not only carry value, but also tries to critically look into the 

accountability, transparency and participation, that those existed 

long time back. When the new NPM was discovered in the middle of 

the 21st century, that Arumpone VII had implemented its values in 

the 16th century, with different standards. Subsequently, the 

investigator attempts to make a study with Bone Public 

Management (BPM), in terms of the value of asset accountability 

that tried to contribute to better insights and knowledge 

advancement.  
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INTRODUCTION 

The ideals of Indonesian democracy not only promoted deliverance 

and participation in politics, but also its discharge in the economic 

field. The realization of the welfare state is greatly determined by the 

integrity and quality of the state organizers with the support of a 

sense of responsibility and a sense of humanity that is stemmed 

from every citizen. Following the vision of the country who wants to 

realize social justice for all people of Indonesia, will apply the 

principle of "the same weight bears, the same light portable". It is 

inappropriate for state officials to make a profit by letting the people 

continue to lose. State assets, local governments, and organizations 

in the form of assets must be under the control of the state, because 

the most important resources are needed in governance. In addition, 

its existence greatly affects development and governance.  

The disclosure of property must meet the accountability 

requirements, which need to be communicated to the parties 

concerned. In addition, the liability account of the property must 

meet accountability requirements, henceforth the report is really 

beneficial to those who will accept or have an interest in the report. 

The accountability attached to each of these public institutions can 

have several meanings. In the context of ethics and governance, it is 

always juxtaposed with notions such as questionable answerability, 

which can be accounted for responsibility, which can be blamed 

(blameworthiness), liability, and the fulfillment of those expectations in 

the report provided (Wikepedia, 2014, Dykstra & Clarence, 1939).  

Steel (2000) in Oxford Wordpower provides a record on the origin of 

the notion of accountability. Definition of accountability comes from 

Latin word, is ‘accomptare’ (account) form the basis of computare (take 

into account) word, which is derived from the putare (hold 

calculation). The notion of accountability, which is also confirmed in 

the writings of Seidman and Gary (2005), integrate four elements.  

Accountability has a long history of recording activities related to 

the accountability of a government and a system of accountability of 
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nation’s money. Early development of the concept of accountability 

was first performed in Bobylon (Urch & Edwin, 1929). Furthermore, 

the concept of accountability is developed over a period in Greece 

(Roberts and Jennifer (1982). 

Currently, the concept of accountability has become something that 

is mandatory and a public demand in a country. Accountability that 

does not fulfill the element of accountability can have an impact on 

mistrust on the government, counting in Indonesia context. The 

people have been very critical on all government policies related to 

asset management since they are good in understanding 

accountability factors in every government report, both at the center 

and in the region and non-profit. Many phenomenon of asset 

management that does not meet the elements of accountability are 

widely published in online media, among them: 

- Chairman of the State Financial Accountability Agency (BAKN), 

Sumarjati Arjoso, said a number of State-Owned Enterprises 

(SOEs) allegedly committed state financial irregularities. BAKN's 

review of BPK audit results bring into picture at least 510 cases of 

state financial irregularities, including 234 cases related to the 

weakness of Internal Control System (SPI), and 276 cases related to 

non-compliance with the provisions of legislation. Of the total 510 

cases, as many as 93 cases are resulted in state losses, potential 

losses of state, and lack of recipients of state-owned enterprises 

worth Rp2, 60 trillion. 

Departing from the view and phenomenon of the rampant 

corruption cases in Indonesia, there seems to be something wrong 

with the current accountability system of assets. Consequently, 

researchers feel that there is a need to reflect on the philosophies of 

life in the concept of accountability system in the past. This study 

seeks a re-vision and search on the meaning of missing values by 

comparing and contrasting, how the treasures of the Bone Kingdom, 

(from the reign of the 7thArumpone La Tenrirawe Bongkangnge) 
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which succeeded in bringing the Kingdom of Bone to its peak in the 

16thcentury.  

According to the King and the Kingdome the presence of highly 

abundant resources, which is a surrogate of God (Gods seuwa'e) is 

only to be used for the designated purpose or benefit of people. It is 

not just for the King’s family. Researchers chose the former Bone 

kingdom and the4 study is limited to the scope of the 7th Arumpone 

government in the 16th century as the research site, because that 

provides better insights into accountability practices. According to 

the researchers a Royal advisor named La Mellong Kajao Lalidong, 

was appointed. A very large contribution of his thinking in 

managing the government and also in the management of property 

is well observed into. In the context of wealth management system 

of the empire, people can take thier values and apply it into present 

government system. Values are the author meant in this study 

incluedes, lempu (honesty), getteng (firmness), there tongeng 

(commitment), and warani (courage). The accountability of the Bone 

kings, in the management of property, including La Tenrirawe 

Bongkangnge, is reflected in the political contract between king and 

the people. A king always had the obligation to protect his people's 

property. 

The concept of accountability should meet accountability model 

proposed by Stewart (1984), because this model of information 

system is serving both financial and non-financial information, such 

as output and outcome. According to Stewart (1984), at a higher level 

of accountability, the system will be more concerned with qualitative 

information compared with quantitative information. It is also more 

concerned with strategic information than operational information. 

However, the most important aspect of this relationships is the 

accountability to the eternal ruler because "HE is" as the absolute 

owner of what is in nature. The researchers of wealth accountability 

is rarely had undertaken any such research, but many tried to study 

some areas, for example, Cooper and Tinker (1994), regardless of the 

paradigm used, the accounting substance of the social aspect always 
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culminates with an accountability. Seidman and Gary (2005) is 

studied the concept of accountability which means giving 

accountability. 

PROBLEM FORMULATION 

The 7th Arumpone of La Tenrirawe Bongkangnge as king 

determines the pattern of social life prevailing within his kingdom. 

The royal system of society is very much oriented to what the ruling 

king does and did. Thus the progress or deficiency of a kingdom, 

very much dependent on the background of the king figures, like the 

background of good state understanding and the formation of 

characters from an early age. King is considered as a symbol of 

honesty, trust, openness, and justice in the management of property. 

However, Arumpone 7th La Tenrirawe Bongkangnge interact with 

the Royal namely the ‘toacca’ and clan leaders and the citizens in 

running the government. The people of the kingdom only follow 

‘what is said or what the king is ordering’, since the king is the role 

model of his people. 

Based on the description earlier, the study formulated some major 

problems as follows: 

1. How were the Accountability of Treasures and their form in 

the Bone kingdom in the time of the 7th Arumpone La 

Tenrirawe Bongkangnge? 

2. How were the values of accountability of the treasures of the 

period and the learning of the value system for the present 

government? 

Research Objectives 

The purpose of this research is based on the effort to obtain an 

accounting thinking in the era of the 7th Arumpone La Tenrirawe 

Bongkangnge. Based on the focus of the research study above, 

several research objectives are prepared as follows: 
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1. Gain an overview of property accountability and shape in the 

Kingdom of Bone, in the Period Arumpone 7th La Tenrirawe 

Bongkangnge.  

2. Obtain a rich description of the accountability values of the 

treasures of the 7th Arumpone Period of La Tenrirawe 

Bongkangnge and compare it with the value system of 

present government. 

Research Contribution 

The specific contribution of this research is: 

1. The results of this study is useful for the development of 

science and knowledge in the field of accountability of 

property, especially about the management of property and 

its form in the kingdom of Bone in the 7th Arumpone 

Bongkangnge. 

2. The results of this study are useful for the development of 

science and knowledge in the areas of accountability treasure, 

especially about the role of values and accountability of 

assets, held as key actors. It also contributes to the community 

in terms of how the property management of the past may 

integrate values and different philosophical ideologies with 

accountability of resources that invite people to believe at that 

time, and also allies like role of Wajo and Soppeng. 

RESEARCH METHODOLOGY 

Types of Research and Approach 

In this study, the type of research used is qualitative. Qualitative 

Research is primarily exploratory research. It is used to gain an 

understanding of underlying reasons, opinions, and motivations. It 

provides insights into the problem or helps to develop ideas for 

potential quantitative research. Qualitative Research is also used to 

uncover trends in thought and opinions, and dive deeper into the 
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problem (Moleong 2010: 5). This study used an interpretive 

approach with etnometodological methodology. 

Capturing Research Data  

Several steps like 1) steps prior to data acquisition, 2) the condition 

of the research site, 3) the stage of data collection, 4) recording of 

information to the data storage are the steps that researchers 

followed in the data collection stage. 

Analysis Method 

Ethnomethodology is a mode of inquiry devoted with practical 

methods. It makes use of common sense reasoning, by being 

members of society in the conduct of everyday life. The significance 

of this seemingly mundane subject matter resides in the fact that 

practical reasoning is what enables societal members to make sense 

of the circumstances in which they find themselves, find ways of 

acting in relation to those circumstances, and thereby contribute to 

the production and maintenance of an intelligible social world. 

Ethnomethodology, as the study of such reasoning practices, is thus 

concerned with the very foundations of social order. The analysis is 

done by following the rules in ethnomethodology research that is by 

paying attention to indexicalities and reflexicalities. Indexicity and 

reflexibility are important concepts in the analysis of ethno-

methodological data (Coulon, 2008, Denzin & Lincoln, 2009, Gamar 

& Djamhuri (2015). 

Research Sites 

Research sites are places or individuals targeted for assessment. In 

this research, the research site is the Bone kingdom located in Bone 

District, South Sulawesi Province. 
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Research Informants 

Informants in this study includes 6 people, after previously obtained 

suggestions from the Department of Tourism, Bugis community 

leaders and coordinator of the palace Bone focused on 2 people only. 

Validity of data 

To ensure the validity of the results of the research, the researchers 

conducted several activities related to the process of credibility and 

transferability, dependability, and konfiormasibilitas.Credibility of 

the process and results of research can be accepted or trusted. 

Result and discussion 

Panngadereng: The realization of Values Accountability 

Form of embodiment of the Bone noble values and socio-cultural 

norms, called panngaderreng, is basically the teaching of morality. 

This cover all aspects of human life as individuals and as a citizen of 

the state. According Latoa, the glory of the state is determined by 

human morality. Everyone should speak well, behave well, be 

honest, and keep the promises given. Let the laws of the government 

be firm and definite. Foucault's (1998) view morality as a set of 

values and rules as proposed actions for individuals and groups 

with diverse institutions such as family, education or church 

systems. He argues that "good" is something practiced. 

Based on the above discussion, the perceived indexability is the 

word "value" which is a ‘norm or rule’ attached with the system that 

includes things, which a person behaves in his conduct and in self-

treating in social activities. This not only feels he has to follow 

values but more than that these value coherence will be a part of all 

social institutions. Reflexivity is understood by the investigator as 

the concept of panngadereng equal to customary rules containing 

values that include all human activities behave and manage the life 

infrastructure in the form of material and non-material aspects. 
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Arumpone to VII La Tenrirawe Bongkange exercise his power, 

which is assisted by his adviser Kajao Laliddo, who gave a lot of 

teachings of values to Arumpone. These values are used as a grip 

with which Arumpone was running his government. The values 

held by Arumpone in running his government included lempu 

(honesty), getteng (commitment), asitinajang (propriety), there tongeng 

(speech which is true), sipakatau, siri na pesse, are implied and 

become the driving factor for the realization of Arumpone's 

accountability. 

Culture Value: The Arumpone Accountability Values Philosophy 

One of the values of life that are embedded in the frame Arumpone 

7th namely, "lempu, so Bone achieve glory and extolled by the 

people.Today's leaders need some kind of lesson from previous 

leaders when they find problems that are difficult to find solutions 

to. The word of the leader is the guideline that will be the basis for 

his people. If the leader is able to keep something he has ever issued, 

then his people will always trust every policy he takes, not just 

promises. Lempu, honest attitude towards fellow creatures will 

create a harmonious social life order, because that character can 

make other society affected on the non-destructive nature of social 

system that has been arranged neatly in Bone society. Lempu also 

here contains four elements namely; honest to the Creator as a form 

of vertical accountability, honest to yourself, honest to humanity and 

honest to fellow the Creator. 

The view of honesty proposed by Lange, et al (1998) states that 

honesty is something more desirable than intelligence. While Nolan 

(1998) states, that the United Kingdom has sought to apply those 

principles, ethics and values as a foundation for a strong public 

sector, the evolution of special values, the tension between new and 

old values, and Ethical challenges brought about by new public 

administration and management. Mattulada (1985), in running the 

government, Arumpone must meet five conditions, namely: (1) 

Taqwa to the gods seuwae', (2) Siri, against fellow human beings, (3) 
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Fear of lying, (4) Love to the people Be his responsibility, and (5) 

enforce legal certainty, with honesty with anyone.  

Meaning of the indexical ties of above quote is that the basic 

principle of personal life as social handrail including institutions of 

self-defense, is a good trait for leadership. Leadership will be clean 

and responsible if the person always fortify themselves with 

honesty. There are four honest deeds: forgive the one who did wrong to 

him; believable and then not cheating, do not lie; not greed which is not his 

right; and does not see the good if only for himself, called goodness if 

enjoyed together. While the reflexivity is that honesty, is not easy to 

be implemented just by getting used to doing honest; honesty can be 

lived as well as good, (Latoa, al 45). All good that can be achieved by 

a country or a person, undoubtedly stems from honesty, and 

honesty is loved by God and favored by fellow human beings. If a 

person is honest and does well for his fellow human beings, he is 

doing well for himself and his descendant child. There is no end to 

the goodness of a person who does well to his neighbor, while bad 

deeds will bring bad consequences to himself and his offspring 

(Latoa, al 58). 

Arumpone to VII La Tenrirawe Bongkange Matinroe ri Guccinna, is 

a ruler who is loved by his people because it has an honest nature 

which is one of the values of life embedded in the leadership of 

Arumpone, so that the Kingdom of Bone experienced glory and 

glorified by his people. During the VII Arumpone to Mangkau in 

Bone he is a king and utilizes clever people, to ensure self-control. 

This openness is demonstrated in their willingness to accept advice 

and advice on clever, nurturing and exploit their intelligence, and 

not to make them spokesmen of governmental interests, but to make 

them public spokespersons (the people), as a form of horizonal 

accountability. 

One form of application of the lempu value to the accountability of 

Arumpone La tenrirawe BongkangE is confirmed by Andi Yushand, 

informant, who exposes in the period of Arumpone to VII. When 
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there is a famine, king usually thinks that there is a mistake in the 

kingdom, therefore it is inflicted by a disaster, where the harvest is 

unsuccessful. Likewise La Tenrirawe Bongkangnge, he then recalls 

that he once took a lump of wood that was propped up, but not he 

who leaned. He then summoned his counselor, Kajao Lalinddong, 

and asked for advice. For Arndone's confession of sin, Kajao 

Laliddong was clever at the time of Arumpone to VII which often 

gave input and thought including the concept of Lempu. One of 

Kajao's concepts about the lempu he calls to Arumpone to VII is: 

Do not take plants that are not your plants, do not take things that 

are not your things, nor yours; Do not remove the buffalo (from the 

cage that is not your buffalo), 

Kajao La Liddong, when asked by Arumpone VII (1568-

1584) La Tenrirawe Bongkange, about whether his witness 

or his evidence of honesty? "The call ya Arumpone" What 

are we called Kajao huh? As called for is: 'Aja' muala 

tanettaneng tania tanenttanenmu, wrote 'muala waramparang 

tania waramparanmu nataniato mana'mu, aja'to muppassu' 

tedong Natania tedommu, enrenge annyarang tania 

annyarammu, aja'to muala aju ripasanre 'nataniko pasanre i, aja 

'to muala aju riwetta nataniko mpettawaliwi guardian 

"(Matthes, 1872: 2-3) 

Do not take plants that are not your plants, do not take things that 

are not your things, nor yours; Do not remove the buffalo (from the 

cage that is not your buffalo), nor the horse that is not a horse, do 

not take the wood that is propped up, not you who trim it, nor the 

wood that has been printed end of the base that you are not printing. 

Plants and buffaloes here can be regarded as a source of food, as for 

horses can be exemplified as a tool for organizing livelihood 

(clothing). The essence of this appeal implies that honesty also 

means respecting the rights of the owner, even if the owner is not 

guarding or not supervising hers. 
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The power of an arumpone is neither absolute authority nor 

absolute but rather a guidance to all the people to achieve their 

welfare. Therefore, the maintenance of honesty is an essential 

prerequisite for an Arumpone. The compliance of the people to the 

people is a conditional compliance and is determined by Arumpone, 

as long as the king obeys and implementing the contents of its 

agreement with the people's representatives by realizing the value of 

Lempu. In the context of realizing the accountability of the property 

will certainly work if everything is based on the value of honesty. To 

be honest means to do something because it realizes that it is his 

responsibility, without waiting for orders or even waiting for orders 

or expecting something behind his actions. The value of this lempu 

becomes the principle that forms the accountability of the treasure. 

Honesty of Arumpone increases people's confidence in the king and 

the ruler. Arumpone accountability is manifested with trust and 

love. Arumpone has been given the trust of his people to manage all 

the treasures of the kingdom, with the trust of the people then 

Arumpone will indirectly accountable to the people as well.  

Other values inherent in Arumpone besides Lempu, is there 

tongengorone word of the deed. In this concept the leader must be 

true in each of the main actions for the benefit of its people, not the 

altruistic. Only a handful of people, with no tongeng, authorities are 

more responsible towards themselves and society. 

According to the view Kajao La liddong, in conversation with 

Arumpone to VII (Matthes, 1872.32), views about there tongeng, is 

"iyanaritu Arumpone riyaseng tau-tongennge tengalupa surona Riada, tau 

tekkalupae ri bicarae" which means, do not forgotten his envoy words 

true, and unforgettable person on speech. Ishak Ngeljaratan outlook 

(2008, 33), states that Lempu is the main value berderivasi with 

another value, namely getteng, there tongeng, warani, ACCA, toothpick. 

According Anwar Ibrahim (2003, 7) wealth is not merely 

possessions, but the parent of wealth, one of which has the ability to 

convey in the right words. 
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Based on the above quotation, the meaning of indexicality is that 

there is a vessel owned by Arumpone, which always speaks the 

correct word for a certain period of time, will seize the glorious 

image of a dignified or honorable human being. While the meaning 

of reflexivity that is understood by the researcher is that an 

Arumpone always keeps his word so as not to utter false words, 

even if the lie is not known by anyone. 

During the reign Arumpone VII to tell the truth, there are very 

adhered tongeng Arumpone to uphold the principle of "Adaemmi 

mappannessa tau" (only of words that make a person can be called a 

human being). Rupanya these principles hold true VII Arumpone all 

together His adviser Kajao Laliddong in diplomacy with anyone. In 

various agreements with neighboring kingdoms generally favorable 

Bone kingdom, just as the principle of "Adaemmi mappannessa tau" 

where things make the neighboring kingdom to establish an 

agreement with the kingdom of Bone, none of which can be broken. 

This is evidenced by the Arumpone VII at the time of the war 

between Bone against Gowa which erupted from 1550-1557, when it 

was King Gowa I Tajibarani Daeng Marompa Karaeng Data killed in 

battle against Bone, Arumpone La Tenrirawe Bongkange ordered 

four Bone royal authorities to ushering the corpse of King of Gowa, 

with this action can awaken the Gowa rulers that Bone really loves 

friendship and peace. With this step also, making the Kingdom of 

Bone increasingly respected by other kingdoms by paying homage 

to the opponents of the war at that time. Although even at that time 

the condition was a war, but he still uses accountability or 

responsibility of humanity towards fellow humans, by showing 

pesse, Getteng once sipakatau who tried to humanize among the 

people in both kingdoms so that opponents of war into his honor. 

This is the power that is part of the property owned by Arumpone 

VII La Tenrirawe Bongkangnge as a mangkau. Values of 

‘adatongeng, sipakatau and pesse’ must be upheld in realizing 

accountability of property VII to the VII consistent in spreading 

changes in terms of friendship and peace. This form of 

responsibility, responsible humanity as a treasure that is priceless. 
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Getteng, is an important factor in fostering community self of 

Arumpone because getteng as a reflection of the soul of humanity 

mental dedication, and always oriented to the future and renewal. 

Getteng attitude should be owned by every leader or Arumpone as 

role models in society. Getteng must be imparted to the whole 

society starting from the lowest level to the highest level. 

Kajao Laliddong (Matthes, 1872; 263) argues, ".... pitunrupai ri laleng 

Allataala, seuwani lempuk-e, maduaanna getteng, matellunna adatongeng, 

maepakna labo, malimanna mekko, maennenna nyameng kininnawa, 

mapitunna temmappasilaingeng". Anwar Ibrahim (2009.24) looked 

lempu, there tongeng, getteng, and sipakatau as the primary basis of the 

value that comes with the basic primary basic values into the source. 

Based on the above quote, the meaning indexicality is always 

inherent in leadership getteng Arumpone, firmly, commitment, 

attitude is firm and is not easily affected or change a decision that 

has been taken, true to what was decided. The meaning what the 

investigator understand is the firm attitude which is embedded in 

Arumpone by practicing in their life woven with attitudes and 

behaviors that will not break the promise, promises associated with 

attitudes of getteng (firmness and firmness to the right principle), 

described as not only personal promises between People, but 

especially on the personal promise of the individual. 

The glory of the kingdom / state depends on the way a king 

manages his government. So Arumpone in running his government 

always adheres to the principle of truth (getteng) by not denying 

promises, not betraying oaths or pledges (interstate) and not 

invalidating the established law. Likewise, do not go beyond the 

dividing line / divider (beccik), did not overestimate his behavior or 

reduce the behavior, no more exaggerate or diminish their words, or 

not overestimate the experience of what he had seen.If the law 

remains, Adek onro temple, and carried out in accordance with the 

customs that happen. Never encountered the legal rules which they 

decided jointly and not hindered agreements with each person’s 
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freedom. Raja never imposes his will and being the king of 

establishing the truth of the people. People are not burdened beyond 

his ability. By doing the aforesaid, the accountability of the kingdom 

/ state property by Arumpone, had become more triumphant to 

provide guidance for the people to achieve their prosperity. 

Assitinajang is the next basic value. Assitinajang is more precisely 

converted in the Indonesian language. The value decency is the basic 

values that exist in Bugis culture, which covers every spectrum of 

behavior in interaction, either individually or interaction in group. 

For example when we talk to someone, we should speak properly. 

Usually it is different when we with a lower person in comparison 

with a higher person, who is above us. The ruler also has his own 

way of speech, and the people have a way of speaking to the ruler 

(King). 

The views Assitinajang Rahman Rahim (2008) argues, assitinajang 

values are fundamental values that exist in Bugis culture, which 

covers every spectrum of behavior in interaction, either individually 

or in group interaction. Matuladda (1995) argue, occupied your 

position, occupied villages. Giving and accepting something must be 

based on this propriety. Challenges for those who receive 

disrespectful giving. Because it was tantamount to treat them with 

sitinaja (worth). Both the giver and the recipient have committed a 

propriety violation. 

Based on the above quote, meaning indexicalities above, assitinajang 

meaning propriety or appropriate. When, everything is done with 

sitinaja (worth) and assiddingeng (togetherness), it could build a 

civilization with a social community in sekitar.  

Sedangkan, reflexivity meaning, incomprehensible to the investigator 

is the cultural values of the people of the Indonesian nation that are 

built with the spirit of mutual cooperation, helping, and mutual 

humanizing. In the future, both the giver and the recipient can 

understand each other's position, putting trust and have the 



 
Qualitative and Quantitative Research Review, Vol 2, Issue 3, 2017 
ISSN No: 2462-1978  
eISSNNo:: 2462-2117 

124 
 

responsibility right (sitinaja). The organizers of the state and society 

must return to their roots that are to be a naked man from the 

clothing of honesty and decency. 

Bone Bugis culture as one of the local culture that still exist of many 

local cultures in Indonesia, which teaches the concept of the series 

and passe as one of the cultural foundation. Siri' (pride) and passe 

(poignant, compassionate) is the cultural values that should be on 

any human self. Inorder, to achieve a high degree of human being, 

every human being to interact with other humans should keep siri' 

and passe that contained within, a Arumpone. 

As the noble values espoused by the community culture Bone series' 

has been widely recognized by the observer of culture with the 

development of the Kingdom as one of the central Bone Bugis 

kingdom at that time. The concept of siri ' as an abstract system of 

cultural values extremely difficult to define, because it can only be 

felt by the adherents of the culture. 

Some views provide different interpretations of the meaning of siri '. 

Errington was quoted as saying by Wahid (1992) suggested that the 

Bugis community there is no purpose or reason for living is higher 

or more important than keeping envious of her. The views La 

Side'Daeng Tapala (1977; 71) that Siri is synonymous with human 

decency, with the phrase: ianatu Siri'e riasen tau, with the conclusion 

of the series in the Bugis is a moral institution who idolizes human 

dignity. 

The other view expressed by Budidarmo cited by Wahid (1992: 75) 

that, "... I can learn, that siri 'is a way of life that contains ethical 

distinction between humans and animals, with their self-esteem and dignity 

inherent in a human ". Siri ', according to the suitability of such 

recommendation teach morality, prohibitions, rights and obligations 

that dominate human action to protect and defend the dignity and 

honor. 
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In addition to the concept of siri', there is again another concept 

called passe. Lexical pesse means pain, sore or pity. According to 

Wahid (1992: 78), passe can be interpreted as a stimulation deepest to 

do good in heart or to help fellow human beings, such as helping 

elderly parents, helping orphans. So, in general at this time the 

investigator interpret pacce as altruistic nature of human beings, and 

that meaning is different after the field study when interacted with 

the people of Makassar. 

Based on the above quote indexicalities meaning is ‘siri Na Pesse’. 

When examined the meanings above, the seri’s is sacred feeling, and 

‘siri' also can cause resistance attitude when dignity and honor is 

humiliated. Therefore, the concept of the values of ‘Lempu, getteng, 

assitinajang, and tongeng’, is there exist to maintain the positive 

aspects of the conception of siri ', which became the major joints of 

culture in South Sulawesi in general and Bone culture in particular. 

Siri ' is a deposition process, where the rules are accepted and is 

applicable in the public realm, throughout centuries, and so 

entrenched in social life. 

Bugis community Bone in social interaction are fenced in by the value 

of the main base Lempu, getteng, assitinajang, there tongeng, have some 

philosophy of life that implies siri ' and passe, such as: (1) lempu, 

adatongeng, words correctly with strong heart ; (2) seri’s as well as 

firmness in principles and minds with kindness; and (3) to cover the 

honesty is the arbitrariness, ‘covering true words are lies, covering 

siri 'is greed, and that covers a mind is anger’. 

Such philosophies of life that is very influential in the culture Bone 

that need to be removed, and to be aligned with the values of life 

that comes from Western culture. It’s the investigators view that the 

concept of ‘Lempu, getteng, assitinajang, there tongeng, siri ' and passe’ 

are local wisdom and values transcendental in Bugis culture Bone, 

which can be used to rebuild the relationship of humanity, both 

between individuals and between groups of people, even in 

establishing good accountability in local government. 
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Spiritual Value: Philosophy of Values Accountability 

Of all forms of property accountability Arumpone to VII are based 

on some values as the main basis contained therein. The implied 

values and the driving factor for the realization of property 

accountability Arumpone to VII Latenrirawe Bongkange 'Matinroe ri 

Guccina.  

The values that underlie the practice of property accountability 

Arumpone to VII are as follows: five-point base value of the so-

called five akkatenningeng or five practices. The fifth value is the 

primary basic value. Misappropriation against the basic values 

result in a person regarded as a loss in value of humanity, dignity 

degraded or dropped into a mockery (of animals). Arumpone or state 

officials /royal cause any corruption of these five bases can be 

sentenced to death, deposed or dipersona non gratakan, risorong 

rakko lopina. 

The views Matuladda (1995) argues that the main value used as a 

handle namely, upasengko makkatening ri limae akkateningeng; Riada 

mamulanna-tongengnge, maduanna lempu ri-e, matelunna ri gettengE, 

maeppakna sipakatauE, malimanna mappesona Eri seuwae gods. Nigi-Nigi 

makkatenning ri limae akkateningneng, salewangengngi lolangenna esso ri 

ri ri lino lettu munri. Laica Marzuki et al (2004) argued, the fifth basic 

value is also reflected in the agreement Tomanurung called 

Governmental Contract. 

Meaning of the indexicalities quotes above are the main values or 

five akkatenningeng that solidified that someone, who should be a 

leader, are the words that can be held, trustworthy, who has to 

adjust properties words with deeds. While reflexivity meaning that 

incomprehensible to the investigator is the five grip or 

akkatenningeng, these placements ‘lempuk’ values, ‘honesty’, 

‘getteng’ and ‘sipakatau’ and siri na pesse. In essence suggests that 

the social life of the country and the ideal, which is based on the 

democratic principles which are based on morality relejius. The 
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phrase .... mappesona ri seuwaE Gods, or surrender to God Almighty, 

reinforce the foundation. Said mappesona ri gods seuwaE, just give-

away or put my trust in the creator of the one, is said pointing to the 

value dimension of religious and inspirational, is guided by humans, 

about their relationship and the responsibility of man to his creator, 

as revealed in pasengtettakkalupa apolengenna , do not forget the origin 

his arrival, that of the creator.  

Value basic principle, namely lempu, there tongeng and sipakatau, 

namely honesty, as the main elements that stem from awareness that 

everything is the mandate of the Gods SeuwaE that must be kept 

and submitted to Arumpone become parties concerned. The honesty 

of an Arumpone is deceived in establishing the governance and 

accountability in the realm of the kingdom. Accountability meaning 

treasure would be realized if the glory and wealth depends on 

pengayomannya Arumpone, to the people and appreciation for 

people's welfare. Wealth is not just treasure benda. Kekayaan berinduk 

on the state of the country that is when people are not scattered or 

disputed. To keep the wealth, where the parent is not broken, then 

Arumpone should constantly think about the welfare of the country 

and people. Arumpone should perform careful consideration on all 

policies and actions with the basic values and principles fenced 

surrendered to the Gods seuwaE 'as berdemensi religious values. 

Refining: Reinventing Bone Public Management (BPM) 

The Bone Public Management (BPM) is a term which was never 

existed. This term appears after criticizing the New Public 

Management, which is trying to see that Bone Public Management is 

not just ‘the welfare of the country’ but its orientation to people 

welfare. This was seen during the Arumpone to-VII in the 16th 

century. 

BPM imprinted on the attitude of the Seventh Arumpone La 

Tenrirawe Bongkangnge who rarely naps for rational people 

(temmatinro matanna Arungnge pikkiriki pabbanuanna). This proves 
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that the orientation of the administration built Arumpone to-VII, 

was not only for the palace alone, but for the masses (pabbanua). 

Because for Arumpone VII, the country built with the people and 

people are the main assets of a government, in addition to the land. 

Values are reflected in the concept of Public Bone Management. 

With due discussion, as a researcher, it is suggested that ‘BPM Bone’ 

is used in the community, with regard ‘Bone’ as a country. BPM 

comes back not as a bureaucratic - entrepreneurial concept 

promoted by the new public management. In this case, the public as 

a subject to be cared will often be used as a consumer and 

bureaucracy as service providers become producers. The pattern of 

bureaucratic work ethic changed in a market mechanism to should 

uphold its effectiveness and efficiency. Services described as the 

products that must be purchased by the society in which an 

economic transaction is created, in which people are seen as the 

buyer and the bureaucracy as a manufacturer that provides services. 

But BPM is back as a force to access a variety of existing public 

services aimed at the public interest. Bone's public management 

applied in the context of government Bone, in a condition that is 

created in the context of the services where the money, not as a 

primary parameter of service, then in this position who do not have 

the economic strength to be able, easy to access and receive various 

public services. BPM is trying to facilitate access to services for those 

who do not have the wealth and should not subordinate in the 

process of service delivery (non-capitalist). 

Such discussion certainly is in line with the role of the bureaucracy 

as a tool of the state duty to serve the public. Paradigm Bone 

application of public management; try to eliminate the charge neolib 

in a variety of implementation of public policies offered by the 

paradigm of new public management. It also tried to eliminate the 

spirit of capitalist who began to permeate the various measures 

taken by selling traded state assets, which basically has the most 

important role in the process of service on society. BPM tried to 

present back to the welfare of the people. 
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IMPLICATIONS 

From the above discussion it is clear that there are changes in the 

concept of governance that are very far off the mark, in comparison 

with the time of La Tenrirawe Bongkannge, oath of a king in high 

regard and no fear of abuse. As for today, the oath was seen as just a 

formality, so the interruption was not considered. Due to which, the 

practices of corruption, abuse of power, is widely rampant. Rutan-

crease the Commission, either in the crease Guntur, nor Rutan 

Pondok Bambu, many filled the former head of the region. Theories 

of accountability can be developed from this value types. 

CONCLUSION 

An Arumpone VII La Tenrirawe Bongkange completely 

unimaginable, as the title as ‘Mangkau in Bone’, when it is beneficial 

to the people where he bone-lead, in ‘pangedereng’ life of Bugis 

culture. Bone as Arumpone, could provide benefits for its people, 

who has sensitive heart to his citizens. The underlying principle is 

that an Arumpone must have a great responsibility for what 

happens to the people of his land. In this context, Arumpone plays a 

central role in the foundation of responsible behaviour, 

conceptually, as well as it is applicable to all humans. 

To realize the worth of Accountability of Arumpone La Tenrirawe 

Bongkange, there are some fundamental values and principles 

which are continuously maintained and upheld. These values are 

known as akkatenningeng or handgrips, among others lempuk, 

honesty and sipakatau, mutual respect for fellow human beings, and 

human rights, as well as the placement of people as holders of 

sovereignty in the kingdom, which is accompanied by the value 

getteng or constancy principled which is believed to be true, among 

other things getteng stance on law enforcement regardless of fluffs 

and siri na pesse ' has shown that Arumpone to VII La Tenrirawe 

Bongkange has implemented principle and the essence of civic life 
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and social ideals. Those values are the basis in forming 

accountability of life in the state. 

The underlying value of activities performed, objectives achieved 

and the results obtained is a series of processes on ‘Accountability 

treasure on Arumpone VII’, on principles grounded in morality and 

religious to surrender to God almighty Esa to reinforce footing with 

sores of social change in society. 

BPM clearly defined concept of attitude Arumpone Seventh La 

Tenrirawe Bongkangnge who always think people first (temmatinro 

matanna Arungnge pikkiriki pabbanuanna ). This proves that the 

orientation of the administration built Arumpone to-VII, was not 

only for the palace alone, but for the masses (pabbanua). Because for 

Arumpone VII, the country is built with the people and people are 

the main assets of a government, in addition to the area. Values are 

reflected in the concept Public Bone Management. 

LIMITATIONS OF THE RESEARCH 

This study succeeded in extracting meaning from the accountability 

of property values to VII Latenrirawe Arumpone BongkangE that 

had been buried and the displaced for their other values at this time. 

Researchers observed that the context of the values of accountability 

that occurred in the former kingdom of Bone century - XVI can be a 

valuable lesson for leaders or local government today. Using the 

results of this study, accounting practitioners and researchers will be 

more apparent in appreciating how the values of accountability 

must be interpreted and carried out comprehensively. 

Disadvantages of this research is not to explore further or trace the 

events on Accountability process or property values of Arumpone 

VII Latenrirawe BongkangE, to make a followed up into the form of 

Accountability at the moment. Besides research, yet immersed in 

meaning from the standpoint of the general public of south, there is 
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lack of incorporation of the region of Sulawesi, due to the inability to 

understand the language ‘lontara’ in deciphering its meaning. 

SUGGESTIONS 

Furthermore, based on these results, and the limitations that the 

investigator has found in this study, that provides following 

suggestions:  

First, the limitations are in terms of depth of data, will become the 

input for the succeeding researcher to be able to gather information 

from a competent sources. Second, the values of Bugis Bone uses 

only the views that are believed by Arumpone to VII Latenrirawe 

BongkangE with the advisors, Kajao Laliddong. Therefore, future 

studies could explore the values of the former kingdoms such as 

Luwu, Soppeng, Wajo Gowa etc. that has the repertoire of values 

and rich in terms of meaning. Further, in-depth research could 

explore the concept of accountability, which may not be deeply 

explored in this study that adds to the repertoire of knowledge in 

the world of research, especially with regard to accountability. 

Third, further research is recommended to use another paradigm of 

research to increase the gamut of knowledge in the world of 

research. 
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